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W* review & coMMemn 

SUBMISSION 



Whenever the demand is made or an agitation takes place 
for the imposition of a ban on cow-slaughter, certain highly placed 
persons, out of ignorance or misunderstanding,, publish articles in 
newspapers and magazines in which an effort is made to prove and 
establish that cow-slaughter was prevalent in Vedic India and beef 
was also taken. They give stray quotations in their articles from 
religious scriptures. Simple persons get confused on reading these 
articles. From time to time, scholars have clarified the position by 
correct interpretation of such quotations in Hindi, but these inter- 
pretations have not been available at one place, nor have they 
been published in those newspapers and/or magazines in which 
the misleading articles are published. Such clarifications have been 
collected and published in this book for the general benefit of all 
those who are interested in this question and who would like to 
know the true position. 

Certain friends desired further clarifications on some issues 
and these are given in a ‘Supplement’ at the end of this book. 
Indication has been given with each clarification as to its proper 
place in the original article. We believe the readers will not find 
any difficulty in connecting the clarification with the context. 

The work of collection and clarification has been done by 
Sri Jaidayal Dalmia with the co-operation of some scholars for 
which we are grateful to them. This is an English version of the 
Hindi original. The printing has been done at Delhi. Certain 
printing mistakes might have crept in as the publication has 
been hurried. Any such shortcomings brought to our notice by 
the readers would be looked into and corrected in the next 
edition. 
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In respect of any of the articles in this book, if any scholar 
brings to our notice any further new and/or strong argument in 
support of the contentions established therein, the same shall 
receive due consideration for being included suitably in the next 
edition. . * 

We hope that this book will be useful in removing from the 
minds of the general public, such doubts as have crept in their 
minds by the misleading articles tendentiously written by certain 
persons. 

Any writer and/or publisher desirous of utilizing any matter 
in this book for propagation is fully authorized to do so without 
seeking our permission. ■ , 

Our efforts in this book are motivated only by the desire to 
bring the truth to light by removing wrong impressions created 
by misleading articles. There is no intention to cast any aspersion 
on any person. In spite of this, if anything appears otherwise, 
we earnestly beg to be excused. 



Publisher 
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CANDHIJI’S SOUND ADVICE 

In my opinion the economic side of the cow question, if it is 
properly handled, automatically provides for the delicate religious 
side. Cow slaughter should be and can be made economically 
impossible, whereas unfourtunately of all the places in the world it 
is the sacred animal of the Hindus which has become the cheapest 
for slaughter. To this end I suggest the following ; 

(1) The State should in the open market buy out every 
cattle offered for sale by out-bidding every other buyer. 

(2) The State should run dairies in all principal towns 
ensuring a cheap supply of milk. 

(3) The State should run tanneries where the hides, bones, 
etc., of all dead cattle in its possession should be utilised, and 
should offer to buy again in the open market all private-owned dead 
cattle. 

(4) The State should keep model cattle- farms and instruct 
the people in the art of breeding and keeping cattle. 

(5) The State should make liberal provision for pasture land 
and import the best experts in the world for imparting a knowledge 
of the science of cattle to the people. 

(6) There should be a separate department created for the 
purpose, and no profit should be made in the department, so that 
the people may receive the full benefit of every improvement that 
might be made in the different breeds of cattle and other matters 
pertaining to them. 

The foregoing scheme presupposes the State upkeep of all old, 
maimed and diseased cattle. This no doubt constitutes a heavy 
burden, but it is a burden which all States, but above all a Hindu 
State, should gladly bear. 

My own study of the question leads me to think that the 
running of scientific dairies and tanneries would enable the State to 
cover the expenses of the upkeep of cattle, that have become 
economically useless, apart from the manure they yield, and to sell 
at market rates leather, leather goods, milk and milk products, 
besides many other things that can be manufactured from dead 
cattle, and which today, owing to want of scientific knowledge or 
false sentiment, are practically going to waste, or from which 
greatest advantage is not received. 

(Young India, dated 7-7-1927) 

(copied from pages 9 & 10 of ‘Gandhiji On Cow Protection’ 
published by Publications Division, Ministry of Information 

& Broadcasting, Government of India, June 1967 edition) 
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NO COMPROMISE ON COW-SLAUGHTER 
WITH MUSLIM LEAGUE BY 
MAHATMA GANOHI 

The Congress was holding its annual session in Madras in 
December, 1927. We were staying in the house of Srinivasa 
Iyengar. Our host prepared a draft-resolution concerning Hindu- 
Muslim unity, and brought it to Bapu for his- approval. Bapu had 
at that time withdrawn from active politics,- and was devoting 
himself heart and soul to khadi work. When the draft was placed 
in his hands, he said : “I am prepared to agree to anything, to any 
conditions, that will bring about a settlement between Hindus and 
Muslims, Where is the need to show this to me?” However, in 
deference to the wishes of its author, he cast a cursory look over it 
and said : “it will do.” 

Bapu went to sleep soon after evening prayer, and awoke at 
an unearthly hour tie next morning. He also awakened Mabadev- 
bhai Hearing their voices I,, too, awoke. Bapu said : “I have 
committed a grave error. I did not read that draft properly last 
evening. I just said, without due consideration, that it was all 
right. But in the night, I suddenly remembered that, that draft gave 
a general permission to the Mussulmans to slaughter cows, and the 
question of cow-protection was conveniently ignored ! How can I 
hear this? If they slaughter cows, we cannot stop them by force, 
if is true, but* we can at least win their trust by loving service and 
explain our point of view to them, can’t we ? As for me, not even 
to> win Swaraj will I renounce my. principle of cow-protection ! Go 
amt tell those people at once that I do not accept tbat settlement ! 
No matter what tie consequences, I will not Be a party to cow- 
slaughter !” • 

(Glimpse No. 78, from the “Stray Glimpses of Bapu” 

(Second edition; August 1960) written by Kakasatteb Kalelkar, 
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INTRODUCTION 



It has been seen that for the last 100 years foreigners as well 
as some scholars of our own country are trying to prove from the 
Scriptures of Sanatana Dharma that during the Vedic period not 
only ordinary meat, but beef was taken. Beef eating was not only 
customary, but it was an essential item. Let us consider the back- 
ground of such investigations and their propagation. 

During the British period, when it was discovered that beef 
tallow was being applied in cartridges, mutiny broke out in the 
army during the year 1857. Since then, the Britishers were anxious 
to remove the feeling of reverence for the cow from the minds of 
the Hindus. With this object in view, they provided that European 
scholars become pfoicient in Sanskrit and ultimately mis-interpret 
the Scriptures of Sanatana Dharma, and the results of these so called 
findings were propagated with ulterior motives. In support of this, 
please read the article entitled ‘Western Indologist — A Study in 

Motives* appended to this book. 

Our countrymen were also utilised to find out such instances 
from the Scriptures of Sanatana Dharma as would wipe out from the 
Hindu mind the feeling of reverence for the cow and also the feeling 
that it is unkillable. It appears that the first Indian victim to this 
stratagem was Raja Rajendra Lala Mitra. He was born in 1822. It 
is said that he belonged to a Vaishnava family of Bengal. His 
essay ‘Beef in Ancient India* was first published in the year 1872, 
be, fifteen years after the mutiny, in the Journal of the Asiatic 
Society of Bengal. Raja Rajendra Lala Mitra had to study a 
number of Vedic texts for preparing this essay and he has also 
commented on several of them. About four years after the 
publication of 'Beef in Ancient India*, when no protest was made 
from any quarter, the Calcutta University conferred the degree of 
Doctorof Laws (LL. D.) on Raja Rajendra Lala Mitra in the year 
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1876. Raja Rajendra Lala Mitra’s voluminous work was published 
in two volumes under the title ‘Indo-Aryan’ by W. Newman & Co., 
Calcutta, in 1881 and the article ‘Beef in Ancient India’ was 
incorporated as Chapter VI of its first volume. 

This particular essay was published in the form of a booklet 
for the first time in the year 1926 from Calcutta by one Swami 
Bhoomanand. This was done just after Mahatma Gandhi had 
taken up the work of cow protection which is clear from his 
presidential address on 25th June 1925 at Belgaon at the 
Go-Raksha Parishad and his subsequent activities. In the Preface 
to the booklet, on pages i & ii from line 17th onwards, the publisher 
Swami Bhoomanand has written with great pride: 

“In my long residence in the Punjab, and in my travels from 
Alwar to Peshwar, I came in contact with many educated 
Hindu gentlemen, but I was sorry to find that most of them 
did not study their own scriptures, and, being ignorant of 
the manners and customs of their ancestors, were 
necessarily very narrow in their outlook I myself do 

, not pretend to be a Sanskrit scholar, but my studies of onr 
ancient books, mostly in English and Vernacular translations, 
have opened my eyes to this fact, that the Hindu society was 
not always just like the present one. For instance, we find in 
the Vedic literature, the ultimate authority and the fountain 
of knowledge, clear evidence of inter-caste marriages, widow 
marriage, elaborate yajnas, animal sacrifices, drinking of 
soma juice and the eating of food which is at present 
prohibited in the Hindu Society.” 

The above extract from the Preface of the booklet brings out 
clearly the purpose behind its publication and propagation. How 
the people, ignorant of Sanskrit, are misled by such misinterpreted 
articles would be clearly evident from the various articles published 

in this book. 

Hereafter, the cow protection movement gained momentum in 
1967. A fresh reprint of the booklet ‘Beef in Ancient India’ was 
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published in June 1967 by Manisha Granthalaya Private Ltd., 
Calcutta. Several copies were distributed free. Whether they were 
distributed by the publishers or somebody else, could not be traced. 

After Raja Rajendra Lala Mitra came Shri Pandurang Vaman 
Kane, M.A., LL.B., Advocate, Bombay High Court. He wrote a 
‘History of Dharmasastra’ in several volumes and parts, which has 
been published by the Bhandarkar Oriental Research Institute, 
Poona. He has also tried to justify meat and beef eating by 
quoting from several religious texts. 

They did not rest content at all this. Besides the publication 
of the article 'Beef in Ancient India’ by Raja Rajendra Lala Mitra, 
‘Beef-eating Clubs’ were formed to propogate beef [eating on an 
extensive scale. The following extract is self-evident : 

“There were those among the intellectuals in touch with the 
British who were dazzled by the new ideas. The new light 
in their eyes was so bright that they thought the light 
within themselves was darkness.” 



“They took, so to speak, Macaulay at his word, and set out 
to Westernize themselves in thought, mind and spirit.” They 
formed beef-eating clubs and gloried in the defiance of caste 
‘superstition’.” 



“The advocates of acceptance rather than the mutineers were 
the real revolutionaries of the nineteenth century India.” 

(INDIA, PAKISTAN AND THE EAST by Percival 
Spear, published by Oxford University Press, 1949 
edition, page 182, lines 9 to 13 and 28 to 30). 



Lord Macaulay’s famous words are quoted below : — 

“English education would train up a class of persons — Indian 
in blood and colour, but. English in tastes, in opinions, in 
morals and in intellect.” 



The prime objective of these people has been to conceal such 
provisions of the scriptures as prohibit meat or beaf and 

instead place before them in a prominent manner, words of scriptures 
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misinterpreted to mean meat-eating. Such people got recognition 
not only from the British Government, but also from the present 
Government of India, and they were also honoured by the so-called 
modem anglophilic society. People hankering after such honour, 
though having little or no knowledge of Sanskrit and religious 
literature, also write from time to time articles in English in favour 
of beef eating referring to misinterpreted passages from scriptures. 

They get them published in newspapers and magazines and thus 
mislead simple people. Any article giving correct and logical- 
interpretation does not .find place in these newspapers and/or 
magazines as it goes contrary to such anglophilic views. The 
common man is misled to think that articles of highly placed and 
learned people which get so much publicity must be authentic, 
especially when they are citing the scriptures. Thus they get astray 
that Sanatana Dharma scriptures do not prohibit, but on the other 
hand, prescribe meat as well as beef eating. How deceptive and 
incorrect are such notions, will be clear beyond doubt from articles 
published in this book. 

The Vedas prohibit not only cow-slaughter, but the slaying of 
all kinds of herbivorous animals (see the heading ‘Were cow- slau- 
ghter, Meat-sacrifice and Meat-eating Prevalent in the Vedic Age ?' ) 
Scriptures of our and other faiths propound the creed of non- 
violence (ahimsa) (for details see ‘Non-violence is Supreme in 
Religious Scriptures’). Inspite of this, one may find references to 
act of slaughter and meat-eating here and there in the Scriptures. 
These passages should be understood in their appropriate contextual 
setting as to whether such indications are enjoined as ‘obligatory 
duties’, or whether they are a way out for preventing evil tendencies 
of meat-eating. Among sentient beings we find various kinds of 
evil propensities which are ingenerate, such as adultery born of 
passionate sensuousnesss, alcoholism, etc. etc. To prevent the 
tendency of indiscriminate cohabitation of man and woman it has 
been enjoined that a person should delimit his relations to one 
woman after entering into matrimonial sacraments with her and he 
should thus be considered on par with a brahmacari. In a similar 
manner, to ©heck the flesh-eating tendencies of meat-eaters, wherever 
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there are references to meat-eating, though the ulterior and real 
objective is prevention of meat-eating and forbidding of violence 
(himsa), and vegetarian food and ahimsa have been promulgated 
as the prime dharma— when such passages are considered duly well 
and pondered over, it will be found that meat-eating and acts of 
violence have not been enjoined as ‘obligatory duties’. So wherever 
there are sentences which seem to support violence (himsa), or 
meat-eating, or enjoin rituals entailing meat, they should be 
deliberated with due consideration as to whether they are inhibitions 
to prevent evil tendencies, or they are ‘obligatory duties’. If such 
sentences are in the form of ‘obligatory duties’, then they are invalid 
and they should be treated as interpolations (see the proof cited 
under the heading “What to do if there is contradiction between 
!§ruti and Smrti’). 

It is stated in the Santiparva of the Mahabharata : 

n (snfcm \\\>%) 

“O Brahmana ! atheists pursuing efforts to amass wealth and 
covetous, having not understood the injunctions of vedas 
have spread falsities which have a semblance of truth.”(263*6) 

ffT nrftnmni gXRterqi 

srafad (srifauf# \\\\) 

“Liquors, fish, mead, meat, spirits, rice cooked with sesamum 
[til) seads,— all these have been inserted into yajna by the 

wicked people. Vedas have not prescribed their use in 
yajna.” (265.9) 

In the Mahabharata, it is very clearly specified that in the 
yajfias, there is no place for violence to animals. £antiparva, 
Chapter 337, Verses 4 & 5 provide that according to Vedic gruti 
seeds should be offered in oblation in a yajna. 

wm: mi ^ qf : n (^rrf^q# 
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The seeds are named as aja. As such it is not justified to kill a 
goat. Wherever animals are sacrificed in yajna, it is not the 
norm of the Virtuous. (337. 4-5) 

In the ‘Syadvadamanjarf of the Jains, aja in a yajna is to be 
interpreted as seeds: 

qs^-nfqqj 
qqcnqiqqfcr i 

(Interpretation of verse No. 23, published by Bombay 

Sanskrit Prakrit Series, 1933, first edition, page 140, lines 
49 to 54) ' " ' 

It means — In Vedic injunctions like ‘yajna should be performed 
with aja\ the ignorant interpret aja as an animal (goat). Those 
who are not to be reborn in the world, such wise persons interpret 
it as three-year old barley and rice, five-year old Sesamum indicum 
(til) and mttsuru lentil, seven-year old panic seed (kangu) and 
mustard, etc. 

In the third chapter (tantra) Kiikoluklya of the Pancatantra 
by Visnusarma, it is provided: 

t^sfq ^ ETT^WT q^R sqTqmftcT % 

3TFT% I oR fort I ST3TT 3teq?aTRcT 

***fa*i- * 3 * : l 

Meaning thereby— Those who kill animals in yajnas are fools, 
because they do not know the correct interpretation of &ruti. 
5§ruti provides for aja to be used for yajna. Aja means seven- 
year old rice and not an animal. There the following verse is 
quoted in support: 

f ^rff^c^T q^fcRT I 

BT#q %?T M 

Meaning thereby— If, by cutting of green trees, by killing animals 
and playing with their blood, one can attain heaven, then by which 
action is one likely to go to hell ? 
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Pandit Dharmadev Vidya-vachaspati writes in his Hindi book 
* Vedon ka Yatfiartha Svarup (The reality of Vedas)’ published by 
Gurukul Kangri, Hardwar, Vikrama Samvat 2014, pages 251-252 : 

“It is now crystal clear that & killing of animals in yajna is an 
imagination of wicked persons. Such provisions in the 
Srauta-stitras, Grhya-stitras, Brahmanas, Smrtis and other 
scriptures are unacceptable due to their being against the 
provision of the Vedas and thus being later interpolations.” 

Such interpolations have been widely prevalent in ancient 
scriptures. This has been pointed out by the famous Dvaita teacher 
Madhvacarya alias Anandatlrtha in his exegesis on the 
Mahabharata, in the following words: 

qqftts srfeqf?cf \ 

?Rfq qpqi: SETTfvn 1 1 

(Mahabharaia-tatparya-nirnaya, Chapter 2, Sarvamul 
Kumbhaghonam edition, page 907). 

Meaning thereby — Wicked persons interpolate some scriptures, they 
omit sentences, and they introduce perversions due to inadvertence 
and sometimes otherwise. Thus the scriptures, though not 
completely destroyed, are wholly spoiled in this manner. 

Besides the provision of Vedas, we may look through the 
provision made in Srimad Bhagavata 7.15.7, 8, 10 and 11 : 

hou 

One who knows the essence of piety should not offer meat (to 
the manes) in a Sraddha ceremony nor should he eat it (himself). 
The type of supreme gratification caused (to the manes as well as 
to the Lord Himself) through cereals fit for (the consumption of) 
anchorites (because involving no destruction of life) is never 
brought about through (meat etc. obtained by) the killing of 
animals. (7) 
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^?TT?5T: f I 

For men seeking true piety there is no other such virtue as 
abstinence from violence to living beings, perpetrated through mind, 
speech and body. (8) 

fcnrfa fsrRifa t 

Tn^Tft w 0 «nf n?©n 

Seeing one proceeding to propitiate the Lord through sacrifices 
conducted with material substances, animals grow apprehensive 
lest the merciless fellow, who is ignorant of the truth of the Spirit 
and is (therefore) given to the (mere) gratification of his self, will 
surely kill them. (10) 

fsfftlT: U?;il 

Therefore, (remaining ever) contented, he who knows what is 
right should perform from day to day (his) obligatory and occasional 
duties even with the cereals fit for (the consumption of) hermits 
and obtained by force of destiny (rather than undertake big 
sacrifices involving destruction of life). (11) 

It is not clear as for whom Manusmrti verses involving meat 
are meant. A verse is found in Chapter 11, of the Manusmrti, 
which is numbered as 95 in some editions and 96 in others. It 
reads as follows: 

w^:fwr«rF*T ^risr grmsw \ 

Meaning thereby— Wine, meat, liquor, spirit etc., are the food of 
Yaksas, Raksasas and Pisacas, hence these are not fit for 
Brahmanas, who take havi offered to the Gods. 

This clearly proves that meat and wine preparations are meant 
only for Yaksas, Raksasas and Pisacas and not for the human 
•species. In the Vedas also, it is mentioned that this type of food is 
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meant only for Raksasas and those humans who cosume them 
deserve capital punishment or death. 

n: spfetiT ^ tnfsrrc: i 

m ?per n 

Meaning thereby — Those who are addicted to meat and take 
meat of horse or other animals and by killing cows, deprive others 
from their milk, cannot be corrected by any other means, then O 
Ruler I sever i heir heads by means of your shining weapon, this is 
the last punishment, which can be accorded to them. 

Dr. Umesh Chandra Pandeya, Hindi commentator of the 
Gautama Dharmasutra with its Mitak§ara Vrtti (published by the 
Chowkhamba Sanskrit Series, Varanasi, Samvat 2023, page 13 of 
Introduction), writes: 

“There was great scope for interpolation in ancient literature. 
It is practically impossible to decide the correct and original 
text of any scripture.” 

It appears that during the Muslim period under threat and during 
British period under temptation, interpolations have been effected 
in several scriptures. To arrive at the correct original text of such 
scriptures is, no doubt, a very difficult task, but it is not impossible. 
Those passages of such scriptures as contravene the provisions of 
Shruti, can be taken for granted as interpolations and thus those 
scriptures can be corrected to their original readings. This is a task 
beset with great difficulties. Only those persons can accomplish it 
who are capable of interpreting the Vedas in a correct manner. It 
is worth undertaking. Even now a days there are scholars learned 
in the scriptures and endowed with noble character. Day by day 
such persons are getting scarce due to neglect of Sanskrit language. 
If this difficult task is not undertaken at this stage, then it would 
become impossible in the future for want of scholars who are 
learned and also of noble character. 
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It is not easy to interpret the Vedas. Their language cannot 
be properly understood without the study of Nirukta. Gods 
appreciate indirect (cryptic) expression and not the direct. 

Even in the simple language of the Mahabharata, there are 
several passages which are difficult to interpret and understand. In 
the Mahabharata itself it is stated : 

wt =er i 

^ %% %% m ?r w (srrfcrt 

Meaning thereby — 8,800 verses are such, which are fully understood 
by Sri Vyasa and Sri &ukadeva. Even Sanjaya might or might 
not understand them fully, (adi parva 1.81) 

Shrimad Bhagavata Mahapurana also states that gods like 
indirect expression : 

wmm fire^rm^R: w (4.28.65) 

w (11.3.44) 

Just as darkness cannot exist in light, similarly it is not 
possible that in Vedas which are knowledge incarnate, there would 
exist any such provision which would not help human beings to 
uplift themselves on all planes from the material to the spiritual. 
Just as, under light one sees the blackness of its own shadow, 
similarly if one is bent upon seeing blackness of his own mind in 
the Vedas, he is free to do so, but actually it is not there in the 
Vedas. 

Rishis, used to visualise the Veda Mantras and their 
interpretation during their samadhi, therefore they were named as 
‘Seers’. Likewise they came to know about the creation of the 
universe. The Creator made some living beings to subsist on grass 
and leaves, while others were made to sustain themselves on living 
beings. Human beings were created to live on vegetation, which is 
amply clear from the physiology of the human body. Modem 
physiologists and diet experts also support it. A few extract^ 
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selected from the voluminous writing of Earnest Crosby and James 
Oldfield, M.A., D.C.L., M.R.C.S., are quoted below in support of 
these biological facts : 

WHETHER MEAT IS NATURAL FOOD FOR 

HUMAN BEINGS ? 

(Selected paragraphs from Enlightened and Voluminous writings by 
Ernest Crosby) 



THE MEAT FETISH 

That butchery is cruel is so self-evident that it is hardly 
necessary to dwell upon the fact, and cruelty usually attends the 
life of the victim from the beginning. 

Finally, at the abattoir, the cattle are received by men who 
have been drilled into machines, who must kill so many creatures 
to the minute and begin the process of skinning before life is extinct. 
In some cases death must be prolonged to make the meat white. 

The animal comes to the place of execution, as a rule, in a 
state of frenzy, and to overcome its resistance the eye must be 
gouged or the tail twisted till the gristle cracks. It is futile to 
preach humanity to men engaged in such a trade. You or I, enlisted 
in such a profession, would act the same way. 

The essential idea of butchery for food is cruel, and you cannot 
be cruel humanely. “How could you select such a business ?” Asked 
a horrified officer of a ‘Society for the Prevention of Cruelty to 
Animals’, upon his first visit to the stockyards of Chicago. “We’re 
only doing your dirty work, sir,” was the true and silencing reply. 
It is brutalizing work as well as cruel work, and those who create 
the demand for it are responsible for it. 

And with strange perversity we pick out the most inoffensive 
animals for slaughter. There might be an element of justice in 
preying upon beasts of prey, but we prefer to slay the harmless deer 
and cow and sheep. Is carnivorous flesh offensive ? Then, why 
To we make our own flesh offensive by being carnivorous ? 
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In addition to the uncleanliness and unwholesomeness of 
meat, it is easy to show that it is also an unnatural food for man. 
If it were a natural food, would you not be willing to go into the 
first butcher’s shop, cut a slice from a carcass, and put it into your 
mouth ? You would not hesitate to do so to any fruit or vegetable. 
If meat is a natural food, would you feel any repugnance at eating 
dog flesh or cat flesh merely because you are not accustomed to it 7 
You would rather like to taste a new fruit. Dogs are raised for 
food in Korea, and there is no difference between their flesh and 
other meat in principle. Put a kitten and a chick in the same room, 
and the former will show — what its natural food is — by pouncing 
upon the latter and devouring it. Put a baby, in the place of a 
kitten, and it will not attempt to eat the chick; but it will try to eat 
an apple, which is its natural food. ...All of which goes to show 
that meat is not man’s natural food. 

The structure of his body confirms this belief. He has the 
long intestines of the graminivorous animals, and not the short 
intestines of the carnivora. His jaws are hung so that they can 
grind upon each other, like those of the horse, cow, and camel, 
and are not fixed vertically like the dog’s. He has no carnivorous 
teeth, those to which that name is often given — the eye-teeth — being 

much more pronounced in the non- carnivorous anthropoid ape. 

* 

Richard Owen, the great anatomist and natural historian, said 
long ago that “the anthropoids and all the quadrumana derive their 
alimentation from fruits, grains, and other succulent vegetal 
substances, and the strict analogy between the structure of these 
animals and that of man clearly demonstrates his frugivorous 
nature, and this truth is more firmly established today than it was 
when he wrote. It is not natural to eat meat. 

(Selected paragraphs from writing of James Olefield, M.A., D.C.L., 

M.R.C.S., Earnshaw-Cooper Lecturer on Dietetics, The Lady 
Margaret Fruitarian Hospital). 

The earliest medicine-man began to put two and two together, 
and rightly concluded that: the waste matter from any animal wai 
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a cause of disease to that animal if not quickly and completely 
removed. 

He also noted that it was the excreta of animals that ate flesh 
that was by far the most dangerous of all. He might store his 
domesticated animals in the far end of his cave, and no one was 
much the worse, but any cave in which dogs or cats, or wolves 
have been confined or imprisoned, must be shunned for years after. 
He also made a mental note for future use that cattle droppings 
were left scattered all over the surface of the land, and were rapidly 
utilized as food by all vegetative growths from grasses upwards, 

whereas carnivorous animals were compelled, by an age-born instinct, 
to scratch holes and bury their excreta as soon as it left their body. 

Let us consider for a moment the wonderful machinery which 
Nature has installed in the human body for the purpose of getting 
rid of this waste matter from our system. In the first place, we 
must get clearly fixed in our mind that all human waste matter is 
poisonously dangerous to the individual that produces it, and that, 
therefore, if he wants to escape the attack of any of the ever 
present disease, he must regularly and promptly get rid of this 
waste matter. In the second place, we must ever set before our- 
selves that all forms of flesh food produce the most dangerous of 
these waste products. It is not an error that the first duty of a 
nurse is to give to a meat-eating patient admitted to a hospital, 
either an enema, or a purgative, or an emetic, or all three. 

The ordinary diet of a man or woman who gets seriously ill, 
is, in England, a very unnatural and a very unwise one. Most 
people have been taught by parents, who know no better, that the 
food for health and strength is meat. It used to be ‘beer and 
beef’; now however, the beer fallacy has been exploded, while the 
beef fallacy is rapidly losing its hold upon the intellectual and 
cultured classes of the world. It is, however, the middle and the 
lower classes that are carried off to hospital when they get ill, and 
these are the classes that eat the most meat. 

When 3 am called to a meat-eating patient, I always carry out 
the same ritual. It is the first step towards setting the body free 
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from its burden of overwork and of self-poisoning. When, on the 
other hand, I am dealing with clean eating patients, I am quite 
satisfied if even forty-eight hours have elapsed since the last 
clearance, because in this case, the faeces — like those of a horse or a 
cow — are not on the verge of septic putrefaction. When we have 
grasped these points clearly we can greatly appreciate how wonderful 
is the mechanism provided by Nature of keeping our bodies free 

from internal poisoning. 

The mechanism is almost fool proof, but just as there are a 
great many people who will spoil every car they drive, and those 
for whom no watch will keep good time for long, so too, there is a 
high percentage of people who are not to be trusted with the delicate 
machinery of their o wn digestive organs~and certainly not with that' 
of their children. 

All vertebrates are built on the principle of a long, hollow 
tube, round which the muscular and nerve and circulatory organs 
are built up. Food is put in at one end of this tube and slowly 
passing along, leaves it at the other end. As it passes along, the 
digestive juices chemically act upon it. They physically absorb from 
it the various elements of nutrition that it contains, and then pass 
on the residue. Broken down sweepings of the body cells also are 
thrown into this part of hollow tube, which has now become a 
‘sewage tube’. Little by little the contents are pushed on right to 
the end and then eliminated. So simple in theory, so excellent in 
practice, the machinery is built to work for about one hundred years, 
but fools get it out of gear long before it is normally worn out ! 

For the proper working of the machinery, a man must put 
into it : — 

1. The food suitable to the particular human structure; 

2. In a condition suitable to be dealt with by the machinery; 

3. In a quantity in harmony with the requirements of the 
body; 

4. Ait intervals sufficiently long to allow time for rest and 
repair of the various parts of the machinery. 
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Give up the use of flesh-foods. Flesh-foods cause retardations 
of intestinal rhythm. Flesh-foods leave, as waste matter, substances 
which decompose and produce an inhibitory toxic effect upon the 
colonic muscles. The waste matter of flesh-foods is so liable to set 
up a constitutional toxic effect that Nature has shortened the large 
intenstine of her carnivorous animals so that the decomposing 
matter shall not remain in the animal’s body a moment longer than 
necessary. She has also emphasized its danger to the living 
creatures around by teaching the carnivorous animals to scratch a 
hole in the ground, defaecate into the hole, and cover it up again; 
it is too dangerous a substance to be allowed to lie about. 




WESTERN INDOLOGISTS : A STUDY IN MOTIVES 

by Pt. Bhagawad Dutt ( with minor additions ) 

INTEREST OF EUROPEANS IN BHARATAVARSHA AND 
ITS ANCIENT LITERATURE : The battle of Plassey, fought in 
Sam vat 1814, sealed the fate of India. Bengal came under the 
dominance of the British. In Samvat 1840, William Jones was 
appointed Chief Justice in the British Settlement of Fort William. 
He translated into English the celebrated play Sakuntala. of the 
renowned poet Kalidasa (Circa 4th cent. B. V.) in Samvat 1846, and 
the Code of Manu in Sarnvat 1851, the year in which he died. 
After him, his younger associate, Sir Henry Thomas Colebrooke, 
wrote an article 'On the Vedas' in Samvat 1862. 

In the Vikram year 1875, August Wilhelm von Schlegel was 
appointed the first Professor of Sanskrit in the Bonn University 
of Germany. Friedrich Schlegel was his brother. He wrote in 
1865 V. a work entitled ‘Upon the Languages and Wisdom of the 
Hindus’. 1 Both the brothers evinced great love for Sanskrit. Another 
Sanskritist Hern Wilhelm von Humboldt became the collaborator of 
August Schlegel whose edition of the Bhagavad gita directed his 
attention to its study. In Samvat 1 884 he wrote to a friend saying : 
“It is perhaps the deepest and loftiest thing the world has to show.” 
At that very time Arthur Schopenhauer (1845-1917 V.), a great 
German philosopher, happened to read the Latin translation of the 
Upanishads (1858-1859 V.) done by a French writer Anquetil du 
Perron (1788-1862 V.), from the Persian translation of prince Dara 
Shikoh (1722 V.), named as Sirre-Akbar — the great secret. He was < 
so impressed by their philosophy that he called them ‘the production ' 
of the higest human wisdom’, 2 and considered them to contain almost 
superhuman conceptions’. 3 The study of the Upanishads was a 

1* * n . this bo°k he ‘derives the Indo-Germanic family from India*. See ‘A 
Literary History of India*, by R. W. Frazer, London, p, 5, note 2. third 
impression, 1915. 

2. Quoted in A History of Indian Literature’ by M. Winternitz English 

translation, Vol. I.p. 20(1927 A.D.). ’ g tl 

3. Ibid. p. 266. 
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source of great inspiration and means of comfort to his soul, and 
writing about it he says, “It is the most satisfying and elevating 
reading (with the exception of the original text) which is possible 
in the world; it has been the solace of my life and will be the solace 
of my death .” 1 It is well-known that the book ' Oupnekhat * 
(Upanisbad) always lay open on his table and he invariably studied 
it before retiring to rest. He called the opening up of Sanskrit 
literature ‘the greatest gift of our century’, and predicted that the 
philosophy and knowledge of the Upanishads would become the 
cherished faith of the West. 

RESULT OF THAT INTEREST: Such writings attracted the 

German scholars more and more to the study of Sanskrit, and many 
of them began to hold Bharatiya culture in great esteem. Prof. 
Winternitz has described their reverence and enthusiasm in the 
following words: 

“When Indian literature became first known in the West, 
people were inclined to ascribe a hoary age to every literary work 
hailing from India. They used to look upon India as something like 
the cradle of mankind, or at least of human civilization .” 2 

This impression was natural and spontaneous. It was based on 

truth and had no element of bias. The historical facts that were 
handed down by the sages of Bharatavaria were based on true and 
unbroken traditions. Their philosophical doctrines delved deep into 
the source and mysteries of life and propounded principles of eternal 
value. When the people of the West came to know of them for the 
first time, many unbigoted scholars were highly impressed by their 
marvellous accuracy and profound wisdom and being uninfluenced 
by any considerations of colour or creed they were generous in their 
acclamations. This enthusiastic applause of the honest people of 
Christian lands created a flutter in the dovecotes of Jewry and 

1, Ibid. p. 267. Also see. New Indian Antiquary, Vol. 1, No. 1. April 1938. 
p. 59, article of Hemrich Zimmer. The translation is, ‘the consolation of his 
old age.’ The original of this quotation is in Parerga et Paralipomena, 
Vol. II, p. 427, 1851. 

2. Lectures in Calcutta University, August, 1923, printed in 1925 at as 'Some 
Problems of Indian Literature p. 3- 
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Christian missionaries, who were as ignorant of the real import of 
their own Scriptures and traditions as those of Bharatavaria and 
followed only the dictates of dogmatic Pauline Christianity which 
had made them intolerant of all other faiths. 1 

The correctness of our conclusion can be judged from the 
following observation of Heinrich Zimmer : — 

“He (Schopenhauer) was the first among the Western people to 
speak of this in an incomparable manner — in that great cloud- 
burst of European-Christian atmosphere.” 2 

How revengeful are dogmatic Christians and Jews on those, who 
do not hold opinions similar to their own, is amply illustrated 
by the fate of Robertson Smith (1846-94 A.D.), the author of * The 
Religion of the Semites ' , and a professor of Hebrew in the Free 
Church College, Aberdeen. The punishment he got for the frank and 
fearless expression of his scientific researches is well recorded by 
Lewis Spence in the following words : — 

“The heterodox character of an encyclopaedia article on the 
Bible led to his prosecution for heresy, of which charge, however, 
he was acquitted. But a further article upon * Hebrew Language and 
Literature’ in the Encyclopaedia Britannica (1880) led to his removal 
from the professoriate of the College/’ 3 

Primary Reason 

JEWISH AND CHRISTIAN BIAS: The ancient Jews were 

descendants of the Aryas. Their beliefs were the same as those of 



1. Intolerance was Inherent in all the Semitic faiths and was responsible for 

the crusades, jehads, and the institution of the Inquisition. A century 
before the time of Voltaire also fell a victim to the wrath 

of the clergy. H.: a - I' -;.;, on the Morals and the Spirit of the 

Nations, which offended everybody because it told the truth. It spoke 
highly of the ancient cultures of India, China and Persia and relegated 
Judea and Christendom to a relatively inferior position. How could then 
he be forgiven for 'so unpatriotic a revelation’? He was exiled for a second 
time by the French Government, (vide 'The Story of Philosophy/ by 
Will Durant, p. 241). 

2. New Indian Antiquary , April 1938, p. 67. 

3. * An Introduction to Mythology,’ New York. (Date of publication not 
indicated in the book.) 
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the Aryas. The Primeval Man, whom they called Adam, was 
Brahma, the originator of mankind. The Hebrew name is derived 
from c Atma-Bhu\ one of the epithets of Brahma. In the beginning of 
Creation ‘Brahma gave names to all objects and beings’, 1 and so 
did Adam according to Jewish tradition : ‘and whatsoever Adam 
called every living creature that was the name thereof’. 2 In later 
times the Jews forgot their ancient history and ancestry and 
became narrow in their outlook. They considered themselves to be 
the oldest of all races. 3 But in 1654 A.D. Archbishop Usher of 
Ireland firmly announced that his study of Scripture had proved 
that creation took place in the year 4004 B.C. So, from the end of 
the seventeenth century, this chronology was accepted by the Europeans 
and they came to believe that Adam was created 4004 years before 
Christ. 4 

Hence a majority of the modern Jews and the dogmatic 
Christians and especially many professors of Sanskrit found it hard 
to reconcile themselves to the view that any race or civilization 
could be older than the date of Adam accepted by them. They 
resented the hoary antiquity ascribed by their broad-minded brother 
scholars to the literature and civilization of Bharatavaria and much 
more to the origin of man. Referring to this deep-rooted prejudice, 
A. S. Sayce writes : — 

“But as far as man was concerned, his history was still 
limited by the dates in the margin of our Bibles. Even today the 
oj.d idea of his recent appearance still prevails in quarters where we 



1 . Manu-smriH, 1 . 21 . 

2. Genesis, ILK). 

3. “ that the Jewish race is by far the oldest of all these” Fragments of 

Megasthenes, p. 103. 

4. “Archbishop Usher’s famed chronology, which so long dominated the ideas 
of man......” Historians’ History of the World, Vol. I, p. 626 , 1908. 

Duncan Macnaughton in his ‘A Scheme of Egyptian Chronology’, London, 
1932, writes : 

“It is strange to see that Wilkinson place Menes (or Mann the first 
King of Egypt) as low as 2320, but it is to be remembered that in 1836 
Enghsh-speaking scholars were still under the hypnotic influence of Usher’s 
, Biblical Chronology. The dates printed in the Bible were regarded as 
sacred, and it was positively wicked to disregard them.” (p. 6). 
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should least expect to find it and so-called critical historians still 
occupy themselves in endeavouring to reduce the dates of his earlier 

history To a generation which had been brought up to believe that 

in 4004 B.C. or thereabout the world was being created, the idea man 
himself went back to 100,000 years ago was both incredible and 
inconceivable.” 1 

Ample evidence can be adduced to prove the existence of this 
inveterate prejudice but the above quotation from a great 
anthropologist would suffice for our purpose. 

The studies of Sankrit continued and flourished in Europe and 
very rapidly the opinions and judgments of scholars also became 
warped by the influence of the inherent prejudice fanned by the clergy. 
From the Vikram year 1858 to 1897 Eugene Burnouf occupied the 
chair of Professor of Sanskrit in France. He had two German pupils 
Rudolph Roth and Max Muller, who later on made a name in 
European Sanskrit scholarship. 

THE PURPOSE OF ODEN CHAIR OF SANSKRIT IN 
OXFORD UNIVERSITY : In Samvat 1890 Horace Hayman Wilson 
became the Boden Professor of Sanskrit in the Oxford University. His 
successor Prof. M. Monier- Williams has drawn the attention of 
scholars to the object of the establishment of that chair, in the 
following words : — 

“I must draw attention to the fact that I am only the second 
occupant of the Boden Chair, and that its Founder, Colonel Boden, 
stated most explicitly in his will (dated August 15, 1811 A.D.) that 
the special object of his munificent bequest was to promote. the. _ 
translation of Scriptures into Sanskrit; so as to enable his countrymen 
to proceed in the conversion of the natives of India to the Christian 
Religion.” 2 



1. ‘Antiquity of Civilised Man,’ Journal of the Royal Anthropological 
Institute of Great Britain and Ireland, Vol. 60, July-December, 1930. 

2. ‘Sanskrit-English Dictionary’ by Sir M. Monier-Williams, Preface, 
p. IX, 1899. 
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Prejudiced Sanskrit Professors 

I . Prof. Wilson was a man of very noble disposition, but he 
had his obligations towards the motives of the founder of the Chair 
he occupied. He, therefore, wrote a book on ‘The Religious and 
Philosophical System of the Hindus' and explaining the reason for 
writing it he says : “These lectures were written to help candidates 
for a prize of ^200-given by John Muir, a well-known old Haileybury 
man and great Sanskrit scholar, for the best refutation of the Hindu 
Religious System >’.* 

From this quotation the learned readers can conclude to what 
extent the aim of European scholarship could be called scientific, how 
far the theories propounded by them could be free from partisanship 
and called reliable, and how true would be the picture of Bharatiya 
civilisation and culture drawn by them. 

II. In the same spirit of prejudice the aforesaid scholar Rudolph 
Roth wrote his thesis ‘Zur Literatur und Geschichte des Veda ,’ 2 a 
dissertation on the Vedic literature and history. In 1909 V. was 
published his edition of the Nirukta of Yaska. 3 He was too proud of 
his own learning and of the German genius. He asserted that by 
means of the German ‘science’ of philology Vedic mantras could be 
interpreted much better than with the help of Niruktad Roth wrote 
many other things in this haughty vein. 

III. The same pedantry is exhibited in the writings of W.D. 
Whitney who asserts : “The principles of the ‘German School’ are the 
only ones which can ever guide us to a true understanding of 
the Veda.” 6 



1. “ Eminent Orientalists, % Madras, p. 72. 

2. English translation published in the Journal of the Asiatic Society of 
Bengal, 1847. 

3. A treatise on etymology and semantics. 

4. It would be interesting here to point out that in the introduction of his 
edition of Nirukta, Roth has given a wrong interpretation of a passage of 
Aitareya Biahmana which has invited a derisive comment from Gold- 
strucker (cf. Panini, p. 198). 

5. American Or. Soc. Proc., Oct., 1867. 
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IV. MAX MULLER : Max Muller was a fellow-student of 
Roth Besides his teacher’s stamp on him, Max Muller's interview with 
Lord Macaulay on the 28th December, 1 55 A.D. also played a great 
part in his anti-Indian views. Max Muller had to sit silent for an hour 
while the historian poured out his diametrically opposite views and 
then dismissed his visitor who tried in vain to utter a simple word : 
“I went back to Oxford”, writes Max Muller, “a sadder man and a 
wiser man.” 1 

Max Muller’s name became widely known to the people of 
Bharatavaria for two reasons. Firstly, he was a voluminous writer 
and secondly his views were severely criticised by the great scholar 
and savant Svami Dayananda Sarasvati (1881-1940 V.) in his public 
speeches and writings. The value of Max-Muller’s opinions, may be 
estimated from his following statements : — 

( 1) “History seems to teach that the whole human race required 
a gradual education before, in the fullness of time, it could be admitted 
to the truths of Christianity. All the fallacies of human reason had 
to be exhausted, before the light of a higher truth could meet with 
ready acceptance. The ancient religions of the world were but the 
milk of nature, which was in due time to be succeeded by the 

bread of life ‘The religion of Buddha has spread far beyond 

the limits of the Aryan world, and to our limited vision, it may seem 
to have retarded the advent of Christianity among a large portion of 
the human race. But in the sight of Him with whom a thousand years 
are but as one day, that religion, like the ancient religions of the 
world, may have but served to prepare the way of Christ , by helping 
through its very errors to strengthen and to deepen the ineradicable 
yearning of the human heart after the truth of God.’’ 2 

(2) “Large number of Vedic hymns are childish in the 
extreme : tedious, low, commonplace.” 3 



L Life and Letters of Max Muller, Vol. I, Ch. IX, p. 171. 

2. History of Ancient Sanskrit Literature, p. 32, 1860. 

3. ‘Chips from a German Workshop second edition, 1866, p. 27. 
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(3) “Nay, they (the Vedas) contain, by the side of simple, 
natural, childish thoughts, many ideas which to us sound modern, 
or secondary and tertiary.” 1 

Such blasphemous reviling of the most ancient and highly 
scientific scripture of the world can come only from the mouth of a 
bigoted (not an honest) Christian, a low pagan or an impious atheist. 
Barring Christianity, Max Muller was bitterly antagonistic to every 
other religion which he regarded as heathen. His religious intolerance 
is borrowed from his bitter criticism of the view of the German 
scholar, Dr. , Spiegel, that the Biblical theory of the creation of the 
world is borrowed from the ancient religion of the Persians or Iranians. 
Stung by this statement Max Muller writes: “A writer like Dr. Spiegel 
should know that he can expect no mercy ; nay, he should himself 
wish for no mercy, but invite the heaviest artillery against the floating 
battery which he has launched in the troubled waters of Biblical 
criticism. ’’ 2 (Strange to say that our History supports the truth of Dr. 
Spiegel’s view to the extent that the Biblical statements were derived 
from Persian, Babylonian and Egyptian scriptures, which according 
to the ancient history of the world, were in their turn derived from 
Vedic sources.) 

At another place the same devotee of the Western -scientific ’ 
scholarship says : “If in spite of all this, many people, most expectant 
to judge, look forward with confidence to the conversion of the Parsis, 
it is because, in the most essential points, they have already, though 
unconsciously, approached as near as possible to the pure doctrine of 
Christianity. Let them but read Zend-Avesta, in which they profess 
to believe, and they will find that their faith is no longer the faith of 
the Yasna, the Vendidad and the Vispered. As historical relics, these 
works, if critically interpreted, will always retain a pre-eminent place 
in the great library of the ancient world. As oracles of religious faith. 



1. ‘ India, What can it teach us‘, Lecture IV, p. 118, 1882. 

2, “Chips from a German Workshop ”, Genesis and the Zend Avesta, p. 147. 
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they are defunct and a mere anachronism in the age in which we 
live.” 1 

Even a superficial reader can see the strain of Christian 
fanaticism running through these lines. If Bharatiya culture could 
exact occasional praise from the pen of a bigoted man like Max 
Muller, it was only due to its unrivalled greatness and superiority. 

MAX MULLER AND JACOLLIOT: The French scholar Louis 
Jacolliot, Chief Judge in Chandranagar, wrote a book called * La 
Bible dans I’Inde ’ in Samvat 1926. Next year an English translation 
of it was also published. In that book the learned author has laid 
down the thesis that all the main currents of thought in the world 
have been derived from the ancient Aryan thought. He has called 
Bharatavaria ‘the Cradle of Humanity’. 2 

“Land of ancient India ! Cradle of Humanity, hail ! Hail 
revered motherland whom centuries of brutal invasions have not 
yet buried under the dust of oblivion. Hail, Fatherland of 
faith, of love, of poetry and of science, may we hail a revival 
of thy past in our Western future.*' 

This book cut Max Muller to the quick and he said while 
reviewing it that “the author seems to have been taken in by the 
Brahmins in India”. 

MAX MULLER’S LETTERS : Personal letters give a 
true picture of the writer’s inner mind. A person expresses 
his inmost feelings in the letters which he writes 
to his intimate relations and friends. Such letters are 
very helpful in estimating ' his real nature and character. 
Fortunately, a collection called the ‘Life and Letters of Frederick 
Max Midler ’ has been published in two volumes. A few extracts from 



1. Ibid. The Modern Parsis, p. 180. To write about an unconscious approach 
of an anterior religion to the doctrines of a posterior faith can only become 
a person of ‘scientific’ mind like that of Max Muller. How repugnant to a 
biased Christian mind is the idea of Christianity borrowing anything from 
another ancient religion even when the similarity is so striking ! And these 
very so-called unbiased pedagogues have not hesitated to attribute to 
Bharatiya literature a Greek borrowing on the flimsiest excuse, i e., where 
the similarity is not at ail obvious but is strained. 

2, Cf quotation from Winternitz after 3rd para from the beginning of this 
chapter. Probably Winternitz refers to Jacolliot. 
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those letters would suffice to expose the mind of the man who is 
held in great esteem in the West for his Sanskrit learning and impartial 
judgment. 

(a) In a letter of 1866 A.D. (V. Sam. 1923) he writes to 
his wife: 

“This edition of mine and the translation of the Veda 
will hereafter tell to a great extent on the fate of India, ...It is 
the root of their religion and to show them what the root is, I 
feel sure, is the only way of uprooting all that has sprung from 
it during the last three thousand years.” (Vol. I, Ch. XV, 
Page 346) 

(h) In another letter he writes to his son : 

“Would you say that any one sacred book is superior to all 
others in the world ? .....I say the New Testament, after that, 

I should place the Koran, 1 which in its moral teachings, is 
hardly more than a later edition of the New Testament. Then 
would follow according to my opinion the Old Testament, the 
Southern Buddhist Tripitaka, the Tao-te-king of Laotze, the 
Kings of Confucius, the Veda and the Avesta.” (Vol. II, 
Ch. XXXII, page 339) 

(c) On 16th December 1868 A.D. (Sam. 1925) he writes to 
Duke of Argyl, the Minister for India: 

“The ancient religion of India is doomed and if 
Christianity does not step in, whose fault will it be ?” (Vol. I, 
Ch. XVI, page 378) 

(d) On 29th January 1882 (Sam. 1939) he wrote to Sri 
Bairamji Malabari : 

“I wanted to tell what the true historical value of 

this ancient religion is, as looked upon, not from an exclusively 

1. A clear indication of Anglo-Muslim alliance worked out by the English 
bureaucrats and later evident in a work like the Cambridge History of 
India and a hoard of other works. 

It is also evident in the works of the French author Garcin de Tassy, Les 
Anteurs Hindoustanis et leurs ouvrages 2nd,, Paris 1868 and Histoire 
de la literature Hondoustainic, 3 vols, 2nd ed., Paris 1870-71, 
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European or Christian, but from a historical point of view. 
But discover in it ‘steam engines and electricity and European 
philosophy and morality, and you deprive it of its true 
character.” (Vol. II, Ch. XXV, pages 115-116) 

(e) Max Muller grew so insolent and audacious that he started 
to challenge Indians in a direct foolhardy manner. It is clear 
from a letter written by him to N.K. Majumdar: 

“Tell me some of your chief difficulties that prevent 
you and your countrymen from openly following Christ, and 
when I write to you I shall do my best to explain how I and 

many who agree with me have met them and solved them 

From my point of view, India, at least the best part of it, is 
already converted to Christianity. You want no pursuasion to 
become a follower of Christ. Then make up your mind 
to work for yourself. Unite your flock — to hold them together 
and to prevent them from straying. The bridge has been built 
for you by those who came before you. STEP BOLDLY 
FORWARD, it will break under you, and you will find many 
friends to welcome you on the other shore and among them 
none more delighted than your old friend and fellow labourer 
F. Max-Muller.” (Vol. II, Ch. XXXIV, pages 415-416) 

Herein Max Muller claims to know ‘the true historical value’ 
of Vedic religion, but our history is going to expose the hollowness 
of the learning and scholarship which he and his colleagues boast 
of possessing. 

V. WEBER’S BIAS : At the time when Max Muller was busy 
besmirching the glory of Bharatiya literature and religion in England, 
Albert Weber was devoting himself to the same ignominious task in 
Germany. We have already referred to the unstinted praise of the 
Bhagavad-Glta by Humboldt. Weber could not tolerate this. He 
had the temerity to postulate that the Mahabharata and Gita were 
influenced by Christian thought. Mark what he writes : — 
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“The peculiar colouring of the Krsna Sect, which pervades 
the whole book, is noteworthy; Christian legendary matter and 
other Western influences are unmistakably present ” 1 

The view of Weber was strongly supported by two other 
Western scholars, Lorinser 2 and E. Washburn Hopkins. 3 Yet the 
view was so blatantly absurd that most of the professors in European 
universities did not accept it in spite of their Christian leanings. 
But the propagation of this wrong view played its mischief and was 
mainly responsible for the hesitation of the Western scholars (including 
the antagonists) to assign to the Mahabharata a date, earlier than the 
Christian era. 

WEBER AND BANKIM CHANDRA : I am not alone in 
holding this view. 

This is what Bankim Chandra Chattopadhyaya, the well 
known Bengali scholar, has to say about Weber in his Krishna- 
charita, 4th chapter: — 

“The celebrated Weber was no doubt a scholar but I 
am inclined to think that it was an unfortunate moment for 
India when he began the study of Sanskrit. The descendants 
of the German savages of yesterday could not reconcile 
themselves to the ancient glory of India. It was therefore, their 
earnest effort to prove that the civilization of India was 
comparatively of recent origin. They could not persuade 
themselves to believe that the Mahabharata was composed 
centuries before Christ was bom.” 4 

WEBER AND GOLDSTUCKER : Weber and Boehtlingk 
prepared a dictionary of the Sanskrit language called the ‘Sanskrit 



1. “The History of Sanskrit Literature" Popular ed. 1914, p. 189, footnote ; 
of also p. 300, foot-note. 

2. He wrote an article 'Die Bhagavad Gita' in samvat 1926. 

3. ‘India, Old and New \ New York, 1902, p. 146. Also cf. his Religions 
of India, p. 429, Boston, 1895. 

4. An English translation from the Bengali version. 




